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goes transformation. Therefore he propounds the doctrine of
vivarta or causation without transformation.1 The Brahman is
^bftth kinds of cause; and yet his_nature is unaffected by the
'process of causation. Almost all other commentators maintain
that the world is a parindma or transformation of the Brahman;
and when asked how it can retain its purity and integrity in spite
of this transformation, they answer that the Brahman has a
special power. Evidently, such an answer is not logical, and
brings in the deux ex machina. But Sankara avoids it by formu-
lating a new theory of causation.
In spite of holding the vivarta view, the followers of Sankara
are not at one in explaining how the world has come out of the
Brahman. As there is no second to the Brahman, somehow or
other it itself must be the material of the universe. But how can
it be the material if it is pure? The followers of Vivarana main-
tain that the real cause of the world is the Brahman associated
with Mayas; the author of Paddrthatatvanirnaya holds that both
the Brahman and Maya are the material cause, but the world is
the vivarta of the Brahman and the parindma of Maya; the
author of Sanksepdsdrika holds that the Brahman is the material
cause, while Maya is only a subsidiary causes; Vacaspatimisra
says that, though Maya is an accessory, it does not enter the
effect; and the author of Siddhdntamuktavali opines that Maya
only is the material cause. These differences of view are of interest
to us because they prove the fruitlessness of the effort to tinder-
stand how the world was created. It is a question that may be
put, but is capable of no definite answer. That is why the author
of Sanksepaiariraka says that even the vivarta view is not the
final. He tells us that there are three ways of viewing the relation
between the Brahman and the world. The first views the world as
the parinama or transformation of the Brahman. The last sees
only the Brahman, and every duality is negated for it. Midway
between the two comes the vivarta view, which is a mixed view.4
For vivarta is unreal transformation, and implies, like the highest
view, that the world is not real, and, like the lowest, that the
1 ^There are three definitions of vivarta. Vastunah tatsamasattdko anyathabhavah
pariir^arnah tadasamasattdko vivarta iti vd, kdranasalaksawo anyathabhavah
pariftdmah tadvilaksaw vivarta iti vd, kdrdndbhinnam kdryamparindmah tadbhedam
vinaiva tadvyatirekena durvacam kdryam vivarta iti vd. See Siddhdntale$a sangraha,
p. 10.
a SiddMntalesasangraha, p. 10.                        3 Ibid., p, 12, Dvdrakaranam.
4 Vydrnisradrstih, Vol. II, p. 53. (Edited by Bhau Sastri Vazhe, Benares,
Haridas Gupta and Co.)
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